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1. Jesus and women

A. Background on women in the Greco-Roman and Jewish worlds at the time of Jesus

1. The Greco-Roman world believed a woman should be under the authority of her father or husband. She could not testify in court, not inherit property, nor claim the right to education. While there was a women’s liberation movement in some circles, it was generally scorned. Many of the mystery religions were led by “free” women and temple prostitution was rampant. It was just as easy to spot a prostitute in their day as it is often in ours: heavy make-up, no veils, hair down and not up as was the custom, and clothing suggestive in that cultural context.

2. In the Hebrew world it was not much different. Women had no rights, nor could they receive education. They (probably) sat in a gallery in the synagogue and definitely could not participate in it as elders. While women in the OT played significant roles at times, by the time of Jesus they were thoroughly downtrodden. The rabbis had decided that women were to blame for sin in the world. They said that it was better to burn the Torah than to teach it to women. Jewish men commonly repeated a threefold prayer each day: “Blessed be the God who has not made me a Gentile, a slave, or a woman.”

B. Jesus’ view of women was radically different.

1. Jesus validated them as equal to men by such things as speaking to them directly in a manner that showed care and concern. He also held them personally responsible for their lives as he did the men.

2. Jesus also showed women value by ministering directly to them in every way that he did men. He healed their diseases, forgave their sins, and related to them at a spiritual level.

3. Jesus also treated women with dignity by using them as illustrations in his sermons, by teaching them theological truth, and having them participate in his life and ministry through their service to him personally and as witnesses to his resurrection (in Jesus’ day women were not considered reliable witnesses).

4. But in all this, was Jesus supportive of women in leadership in either the home or church?

a. The gospels do not directly speak to the issue of male leadership in the home but when Jesus chose twelve apostles he only chose men. Those twelve men will sit on twelve thrones in heaven (Mt. 19.28; in Rev. 3-4 the twenty-four “elders” in heaven are men (presbuteroi is a masculine plural in Greek). 
b. In the selection of a twelfth apostle to replace Judas in Acts 2 they were to chose a man (andron). When the leaders were chosen in Acts 6 to administrate the problem with the widows, the apostles say, “Choose seven qualified men…”

c. Susan Foh, a supporter of the male headship position says that this is an invalid argument in support of this position (Bonnidell & Robert Clouse eds., Women in Ministry, Four Views, Downers Grove, IVP, 1989, pp. 90-91) because it does not prove that at some time women could not be chosen as elders. The only reasoning to support women not in leadership, she says, is in the text in 1 Timothy 2.8-15 (see below).

d. It would appear that Jesus addressed the cultural denigration of women and restored their worth as equal in essence yet might also be supporting their functional subordination in his selection of only men to lead. In reality though, the data is inconclusive.

2. women in paul

A. Since the texts that follow have to do with Paul’s writings, it would probably be good to pause briefly and take a look at the women who worked side by side with Paul.

B. Phoebe (Rom. 16.1-2)

1. The bearer of the letter to the Romans

2. Servant (deaconess) of the church of Cenchrea (F. F. Bruce insists that the word be normally rendered “minister”)

3. Commended as Paul’s emissary to one of the most important churches in the empire

4. As the carrier of the letter was she also entrusted by Paul with the job of answering any questions about the letter of Romans? If so, she had to be able to explain one of the most complex theological treatises of the Bible to the male elders in Rome.

5. A great “helper” (“patron” or “sponsor”) to Paul and others

C. Priscilla and Aquilla (Acts 18.2, 18, 24-26; Rom. 16.3; 2 Tim. 4.19)

1. Paul met Aquilla and his wife, Priscilla, in Corinth (Jews recently expelled from Rome) and they took him in, being fellow tent-makers.

2. In the other references to this couple, Priscilla’s name is mentioned first, very unusual for their culture where the man’s name is always given first. It is Luke and Paul that make this subtle switch, probably indicating their esteem for her ability in ministry.

3. When the teacher Apollos needed instruction, Priscilla and Aquilla “explained to him the way of God more adequately.”

4. Priscilla and Aquilla are referred to as “fellow workers,” a term used for ministry partners.

D. Junia (Rom. 16.7)

1. Listed as an apostle along with Andronicus

2. Junia has a feminine ending in Greek, perhaps indicating that this apostle was a “she.” The data is inconclusive one way or the other.

3. If Junia was a woman, this might have been indicative of a husband and wife team.

E. Euodia and Syntyche (Phil. 2-3)

1. Paul pleads with these two women to agree with each other.

2. They had contended for the gospel at Paul’s side along with Clement and other fellow-workers.

F. While it is not possible to ascertain with any certainty whether or not women taught the Scriptures to men alongside Paul, it is clear that Paul had a high regard for women as partners in ministry.

3. Galatians 3.28: No male or female in Christ

26You are all sons of God through faith in Christ Jesus, 27for all of you who were baptized into Christ have clothed yourselves with Christ. 28There is neither Jew nor Greek, slave nor free, male and female, for you are all one in Christ Jesus. 29If you belong to Christ, then you are Abraham’s seed, and heirs according to the promise.

A. Traditional

1. This text has historically been understood as addressing the mutual access of various social groupings to redemption in Christ. The background is probably the threefold Jewish male prayer of thanksgiving for not being made a Gentile, a slave, or woman. The classic historical exegesis of this text is that Paul was not addressing the roles of women in either the home or church.

2. What it does establish is that Jew and Gentile, slave and free, men and women all have equal access to God in Christ and therefore are equal in essence.

B. Feminist

1. In modern times, however, the historical position on this text has been expanded to include women’s roles. Biblical feminists believe that the difficulties in the passages in 1 Corinthians and 1 Timothy (see below) are to be understood in light of Galatians 3.28 and not vice versa.

2. F. F. Bruce says that if salvation was equally available to all, and leadership was open to both Gentiles (Luke) and slaves (the runaway slave mentioned in Philemon, Onesimus, is said to have become the bishop of Ephesus) in the early church, then it follows that leadership should be open to women.

3. Feminists note the contrast in the Greek text: the pairs Jew/Gentile and slave/free have the typical “neither…nor” construction in Greek syntax but the Greek changes in the male/female pair reading “male and female,” thus referencing the language of Genesis 1, a passage of equality.

C. The basic problem with the larger interpretation is that in the context of Galatians Paul is addressing the Jews exclusive claim to God via the Law of Moses. Paul seems to be saying that God does not see distinctions between people as he offers forgiveness in Christ. All he sees is people in need of redemption. To make the text speak to social relationships or government seems agenda driven.

4. 1 Corinthians 11.2-16: The problem of head coverings

A. The background for this passage

1. The women are not wearing the customary shawls (veils “down over the head”) in church.

2. They might also have been wearing their hair down and not up as was also the custom. Their reasoning for doing so is not entirely clear.

a. Traditionally it has been assumed that some women were over-emphasizing their new freedom in Christ to conclude that they no longer had to be under the authority of their domineering husbands.

b. Gordon Fee (The First Epistle to the Corinthians, Grand Rapids, Eerdmans, 1987) thinks that it might have something to do with an over-realized eschatology where the women saw that they had “arrived,” as it were, and like the angels who had not sexual distinctions, they no longer needed to act like females.

c. In doing so they were causing a disturbance in the assembly.

2I praise you for remembering me in everything and for holding to the teachings, just as I passed them on to you.

B. Since Paul is going to blast and not praise them in verses 3-16, this is probably the complementary introduction to chapters 11-14.

C. Paul’s fourfold argument for the women to shape up

1. Verses 3-6 An argument from the family

2. Verses 7-12 An argument from creation

3. Verse 14 An argument from nature

4. Verse 16 An argument from custom

3Now I want you to realize that the head of every man is Christ, and the head of the woman is man, and the head of Christ is God.

D. Paul uses a play of words around the concept of “head” precisely because the problem he was addressing here has to do with women’s heads. A raging debate has occurred in recent times over the possible range of lexical meanings for this word (kephale: head) at the time of the NT.

1. Kephale as “leader/authority”

a. Wayne Grudem has demonstrated that one of the possible meanings for kephale is “leader” or “authority.” This is the normal metaphorical meaning for us today. To be the “head” of something is to be “in charge.” But we must be careful not to automatically read our modern definition back into an ancient word. Translators need to find a modern word that carries the same sense as the word used by the writer. In this text, however, it would destroy Paul’s play on the word “head” if it was not translated literally. Thus, if “leader/authority” was not Paul’s intended meaning then the translator (and so the reader!) needs to beware.

b. One thing to do in lexical debates is to see how the word is used in the Septuagint (Greek OT). The usual Hebrew word for head (rosh) when used as a metaphor (head of something) is sometimes translated by kephale in the Septuagint but more often than not is rendered by another Greek word for leader. This means that it was a possible meaning but not automatic.

2. Kephale as “honored part”

a. Another possible nuance of kephale is to see it as meaning “honored part.” One would assume that the most prominent part of the body would receive the most honor. If this is what Paul is saying, then he means that a wife should give her husband the honor due him as her head.

3. Kephale as “source of life”

a. Other scholars (e.g., Fee) have noted that kephale can also mean “source of life.” This would make sense since in the argument Paul will say that a wife should honor her husband because woman was taken out of man (from his rib; Gen. 2).

4. The crucial questions

a. The first key question is, “When the original reader read kephale, what meaning would they have assumed?” Unfortunately lexical work can only establish the possible range of meanings. As to which meaning is to be preferred must be determined from the context and checked against passages in Paul where the word is used.

b. If the context can determine that the wife is to honor her husband as her authority, was this because Paul was making a concession to a warped view of marriage in the culture (Genesis 3) or was he citing the biblical view of marriage (Genesis 2)? The answer will partially depend on what the interpreter is to do with Paul’s grounding his argument in Genesis 2. Was he making an ad hoc point or stating a created order absolute?

c. If the meaning of kephale is to be taken as something like source, one must ask how God is the source of Christ. At first glance this implies that Christ was created rather than pre-existent with the Father (this is easily solved if the incarnation is in view—God is the source of the Christ-child).

5. NT texts where kephale appears

a. 1 Cor. 11.3: The head of every man is Christ and the man is head of the woman and God is the head of Christ.

b. Eph. 1.20-23: …the head over all things for the church which is his body, the fullness of him who fills all in all

c. Eph. 4.15: …grow up in every way into him who is head from whom the whole body…builds itself up in love

d. Eph. 5.23: …for the husband is the head of his wife as Christ is the head of the church, his body

e. Col. 1.18: He is the head of the body, the church; he is the beginning, the firstborn from the dead, that in everything he might be preeminent

f. Col. 2.10: …in him the whole fullness of deity dwells, and you have come to fullness of life in him who is the head of all rule and authority

g. Col. 2.19: [Christ] the head from whom the whole body…grows

E. A traditionalist interpretation

1. A traditional approach here would see Paul as establishing a divine order: God is the authority over the incarnate Christ, Christ is the authority over the church, and man has been put in a position of authority over the woman. Because Paul is using the Trinity as the analogy, he does not have in mind something that is either culturally relative or based in the fall.

2. Lest the man interpret what Paul is saying as license to lord it over the woman, Paul qualifies himself in verse 11: in the Lord, however, man is not independent of woman nor woman of man i.e., they are interdependent as co-equals in essence.

3. If this language or concept sounds offensive to the modern mind, one must remember that Christ willingly submitted himself to God to fulfill his will—a functional subordination for the sake of the mission. If headship/subordination is part of the created order and we have a problem with that, then our problem is with God, not men.

4. Thomas R. Schreiner in PG says that the reason the God/Christ relationship is listed last in the chain (one would think the God/Christ chain would have come first) is to have his final point be the functional subordination between two clear co-equals to keep men from assuming that they are of greater worth than women (the point he will amplify in verse 11-12).

F. A Biblical feminist approach

1. GB sees no hierarchy here at all. The key for him is that if a chain of command was in view one would expect to see God as the head of Christ at the beginning of the chain. Because it comes at the end GB believes Paul is purposely avoiding a hierarchical interpretation.

2. GB actually goes so far as to say that there is no hint of a chain of command in the Trinity. If this was so, what was Jesus doing in the garden of Gethsemene when he said, “Not my will but your will be done”? This prayer defines functional submission.

4Every man who prays or prophesies with his head covered dishonors his head. 5And every woman who prays or prophesies with her head uncovered dishonors her head - it is just as though her head was shaved. 6If a woman does not cover her head, she should have her hair cut or shaved off; and if it is a disgrace for a woman to have her hair cut or shaved off, she should cover her head.

G. Traditional

1. Verses 4-6 are an outworking of the theology of 11.3. For men to pray or prophesy dressed like women, or women to do the same dressed like men would be shameful and bring dishonor on their heads. The head that is dishonored could be either their own head i.e., they should be ashamed of themselves, or the head that is in authority over them i.e., the man shames Christ and the woman shames her husband because they are rebelling against the created order. Paul goes on to chide the women because it was they who were causing the disruption: if this is what they wanted to do, act like men, then let them go all the way and cut all their hair off (a sign of disgrace in that culture).

2. The point of the text then is that men and women should use their gifts in the corporate assembly in a way that honors the one in authority over them.

3. This text validates women praying and prophesying in the assembly which seems to contradict what Paul will say in chapter 14, that women should be silent in the church. Our exegesis will have to wrestle with this apparent contradiction.

H. Feminist

1. Craig Keener would have no problem with this interpretation if kephale means authority and if the interpreter does not attempt to make this apply outside the Corinthian’s cultural setting. Our culture today does not view marriage in this way and therefore Paul’s specific council is not applicable (Paul was working within the cultural parameters).

2. The point Paul is making is that no one, male or female, is to act in a particular culture in such a way as to bring shame on either themselves or their families

7A man ought not to cover his head, since he is the image and glory of God; but the woman is the glory of man. 8For man did not come from woman but woman from man; neither was man created for woman but woman for man.

I. Paul now goes on to further explain why men should not wear head coverings and women should - because man is the glory of God and woman the glory of man.

J. Traditional

1. The word “glory” here means “honor” (although Fee says that defining “glory” in the Bible is like picking up “liquid mercury”). Thus man honors God by dressing like the man God created him to be, and woman honors man (her husband) in acting like the woman God created her to be.

2. In verses 8-9 Paul gives two reasons for this.

a. Woman came from man, therefore she should honor him. The principle is that one should honor the source from which they came.

b. Woman was created for man, therefore she should honor him. To rebel against that order would bring dishonor to the man (and so the family) because the woman would no longer be helping him. The principle is that we should be whatever God made us to be.

3. The heart of the traditionalist argument lies right here. Paul is clearly interpreting Genesis 2 to mean that there are role distinctions between men and women. The burden of proof lies with the feminists to explain how Paul could argue from the created order and yet his council be culturally relative and no longer applicable. Feminists argue that Paul can argue from creation without his council being binding because he is using the OT as an illustration, not as the law.

K. Feminist

1. Keener says that since woman comes from man, she bears his image and needs to cover it (her head; although the text doesn’t explicitly say “head”) lest it be distracting to men in worship. To dress in a suggestive way in worship will distract attention from God and so dishonor the husband.

2. GB interprets the man’s head in worship as representing Christ and therefore it should not be covered up. The woman in worship represents humanity before God since she came out of man, therefore she needed to cover her head as the angels did (thus v. 10 “because of the angels) in humility before God.

3. Fee says that the woman honors her husband as her source of life, not has her authority.

10For this reason, and because of the angels, the woman ought to have authority on her head.

L. Verse 10 is one of the harder verses in the NT to interpret. First, the Greek text literally says that a woman should have authority on her head. Most translators will interpret this in light of the absence of a covering in verses 8-9 to a reference to the woman’s shawl - thus the NIV “a sign of authority on her head” (italics mine).

M. The traditional interpretation is that the woman should have a shawl on her head as a sign that she is under the authority of her husband as his glory.

N. Fee says it probably means that she has the right to choose her mode of dress and behavior in the assembly as the co-equal partner of the man.

O. Why the women should cover up “because of the angels” is anybody’s guess.

11In the Lord, however, woman is not independent of man, nor is man independent of woman. 12For as woman came from man,, so also man is born of woman. But everything comes from God.

P. The traditional interpretation would say that Paul inserts these sentences to counterbalance what might be taken to mean that the man could dominate the woman. It must be remembered that men and women are equal in essence and that subordination is only functional.

Q. The feminist would see this as reiterating the point of co-equality that is being made.

13Judge for yourselves: Is it proper for a woman to pray to God with her head uncovered? 14Does not the very nature of things teach you that if a man has long hair, it is a disgrace to him, 15but that if a woman has long hair, it is her glory? For long hair is given to her as a covering.

R. Traditional: What is masculine is natural i.e., ingrained within (cf. Rom. 1.26-27). What was natural was defined by a particular culture (in Greco-Roman culture men had shorter hair than women). How men and women dress and wear their hair is indicative of the state of their hearts; are they accepting how God made them or are they in rebellion?

S. Feminist: Keener would agree. The question as to what the covering means depends on the interpreter’s perspective, as we have seen.

16If anyone wants to be contentious about this, we have no other practice - nor do the churches of God.

T. Traditional: This verse eliminates the culturally relative option. The text reads that Paul’s council is universal, having been grounded in the created order.

U. Feminist: Keener says that this only refers to the custom of the churches at that time.

V. Summary of the point of the text

1. For traditionalists

a. That women should act and dress in ways that show their submission to male headship in culturally accepted ways
b. Unisex directions in culture are to be avoided in the church. There is a direct correlation between feminist agendas and the loss of femininity; the end of the road is the legitimizing of alternative (gay) lifestyles.

2. For biblical feminists

a. Nothing in the passage suggests female subordination
b. One should not bring reproach on one’s family or the gospel by the way they act or dress
c. One should not pioneer unisex concepts in lifestyle or dress
d. One should respect custom for the sake of the gospel
5. 1 Corinthians 14.33b-35: let women be silent in the churches

33bAs in all the churches of the saints, 34women should remain silent in the churches. They are not allowed to speak, but must be in submission, as the Law says. 35If they want to inquire about something, they should ask their own husbands at home; for it is disgraceful for a woman to speak in the church.

A. Preliminary problems

1. The great problem in this verse is that it seems to contradict what was said in 11.5, that women could pray and prophesy in the assembly as long as their heads were covered. The mandate here is couched in such absolute terms that getting around it takes some work. It is either not original with Paul (see below), a contradiction (which attacks the doctrine of Scripture) or it has to be explained somehow.

2. Another issue is that there is a textual problem. Gordon Fee, a textual scholar, does not think these verses are Pauline and therefore are not to enter into the women’s debate.

3. Yet a third issue involves where to place the phrase in 33b “as in all the churches of the saints.” Does it go with what is before it (God is not a God of disorder but of peace, as in all the churches of the saints) or what follows (As in all the churches of the saints, women should remain silent in the churches)? For the sake of our discussion, we will assume that it goes with verses 34-35.

4. The use of the phrase “even as the law says” as a ground for his mandate for women’s silence is problematic because nowhere in the OT does it say that a woman is to keep silent in the assembly.

5. The text is anything but clear and there are a plethora of interpretations that do not neatly fit under either traditional or non-traditional approaches. For the sake of clarity I will contrast positions from traditional interpreters with Keener.

B. Traditional

1. D. A. Carson in PG believes that the situation in Corinth being addressed had to do with women wanting to jump in and judge the prophesies being given in the assembly. When Paul says that he wants the women to be silent he means that they are to refrain from helping to make authoritative judgments about prophecies, thus putting her in the role of authority over men (it would be especially awkward if the prophecy being judged was from her husband). The appeal to the law is an appeal to Genesis 2 which teaches the attitude underlying the text which is the humble submission of women to men.

2. While this interpretation solves the apparent contradiction with 11.5, the problem with it is that the Corinthian situation somehow had to do with the women asking questions (“let the women ask their husbands at home”). Keener says that there is no evidence in the NT that prophecies were weighed by asking questions.

3. Michael Green (To Corinth With Love, Waco, TX, Word Books, 1988) camps on the Greek verb meaning “to speak” (lalein; present tense) saying that Paul was referring to the women speaking in tongues.

4. The problem here is that one cannot assume that the speaking that the women were doing was tongues; the verb lalein can have a whole range of meanings.

C. Feminist

1. Keener’s exegesis centers on the issue of the women asking questions because they were uneducated in that culture and wanted to learn. Their eagerness for knowledge had led them to a disruptive questioning of their husbands during the exposition of the OT Scriptures. Paul may be saying, “If you can’t learn in church except the way you’re doing it then you need to ask your husbands at home.” The silence then has to do with keeping the service orderly, which is something Paul clearly commands in all the churches of the saints.

2. Paul is not addressing, therefore, the issue of women teaching in church but the issue of the proper way for them to learn (presumably so they could speak or teach with intelligence).

3. If taken in this way then Paul is actually making a provision for women to learn, a radical affirmation of the value of women in that culture.

D. The two interpretations can be spelled out this way:

1. (Traditional) Your women should stop asking questions because they should be silent in any church (as a sign of their submission to the Law).

2. (Feminist) Your women should be silent in your church because they are asking their legitimate questions in a disruptive manner which dishonors their husbands, whom the Law says are their sources of life. It also disrupts church, a practice which is not permitted in any of the churches of the saints.

6. 1 Timothy 2.8-15: Not to teach and have authority over men

A. If feminists are going to have a case they must have a way of getting around 1 Timothy 2.8-15 which clearly states that a woman is not allowed to teach or have authority over a man. According to moderate Susan Foh, the only legitimate reasons for prohibiting women in governmental forms of ministry in the church lie right here. Paul grounds his position on a twofold platform that the man was created first and then Eve, and it was the woman, not the man who was deceived.

B. The setting

1. Traditional

a. While the setting or occasion of 1 and 2 Timothy are not entirely clear, we know that Timothy had been left by Paul in Ephesus to “command certain men not to teach false doctrine” (1 Tim. 1.3). Exactly what these false teachers were teaching is not clear either but we know that it involved the women of the church and that they were acting in ways that Timothy needed some help correcting. Douglas Moo in PG believes that the false teachers were encouraging the women to discard traditional roles in favor of more of an egalitarian approach. Moo’s thesis is similar to Fee’s in 1 Corinthians where Paul’s teaching on the new creation in Christ had led to a misunderstanding about what it means that we are raised in Christ. They were taking it to mean that normal aspects of creation like food, sex, and male/female distinctions were no longer relevant.

b. Paul writes then to affirm what has already been said about the gospel but correct some of these misunderstandings. He wants to reiterate in this case that the gospel does not obliterate male/female roles that have been set down as a part of the created order.

c. The women might have been exercising their new “freedoms” in the assembly by speaking out against male leaders (if Fee is right then they might have been speaking up in support of the false elders). Thus Paul needs to admonish them to submit to their male elders.

2. Feminist

a. Fee thinks that the false teachers were some of the elders which is why their teaching was too slippery for Timothy to handle and why there is so much in these letters about godly leadership. In Acts 20 Paul prophesies to the Ephesian elders that wolves would come out from among them (the church or the eldership?).

b. David Scholer in Women, Authority, and the Bible (Downers Grove, IL, IVP, 1986, pp. 193-219) states that the key issue in this passage is propriety, especially in regard to culturally accepted norms concerning marriage; marriage itself was being prohibited (1 Tim. 4.3). Proper teaching was imperative because “worldly old wives tales” were being disseminated (1 Tim. 4.7) and the false teachers were preying on “weak willed women” (1 Tim. 3.6). The women were being enticed to throw off appropriate behaviors for the sake of their new enlightenment. Paul’s preeminent concern, as always is for the gospel. It must be articulated perfectly and must not be impeded in any way by behaviors based in errant theology.

c. Scholer cites two common errors in dealing with the passage involved.

(1) The first concerns why 1 Timothy was written.

(a) As was said above, it was written to address the specific problems in Ephesus regarding false teachers and teaching, some of which was affecting the women’s behavior due to a prohibition against marriage. Some exegetes, however, take 1 Timothy to be a manual on church order left behind by Paul who knows that he will die soon. They say that 3.14-15 define the purpose of the letter: “I am writing these things to you so that you will know how people ought to conduct themselves in God’s household…” Scholer, on the other hand, says that it is wrong to wrench 3.14-15 out of its context where it serves as a summary for Paul’s specific instructions in regard to the false teachers.

(b) The point is that those who take it as a church manual automatically read Paul’s instructions to Timothy as immediately transferable to the twentieth century church. In doing so, they are selective. We immediately bring over the mandate against women teaching but leave Paul’s instructions about adornment and widows behind. A non-contextual approach is misleading.

d. The second error involves a common mistake made in developing a position on this text. Many want to camp on verses 11-14 with an emphasis on verse 12 (women can’t teach or have authority over a man) but neglect verses 9-10 (women’s adornment) and the notorious verse 15 (women are saved through childbearing). Scholer says that whatever position is taken must give even weight to each part of Paul’s argument which addresses specific behaviors in Ephesus. He advocates a “fully contextual interpretation.”

8I want men everywhere to lift up holy hands in prayer, without anger or disputing. 9I also want women to dress modestly, with decency and propriety, not with braided hair or gold or pearls or expensive clothes, 10but with good deeds, appropriate for women who profess to worship God. 

C. Traditional

1. In verse 8 Paul counsels men everywhere to lift up holy hands in prayer. In verse 9 he switches topics and begins to address what was going on with the women. He probably picks it up here because their dress and behavior was disrupting public gatherings such as prayer meetings.

2. There was something about the women’s demeanor in attitude and dress that was at the heart of the quarreling. Paul here tells them that he wants them to dress and behave in ways that are consistent with what was appropriate for women in that culture.

3. He also corrects their desire to learn in the wrong way by restating that they need to learn in a quiet and not a boisterous and contentious way. They were also to be in full submission to the men in their lives, be it husbands for church leaders.

D. Feminist

1. The “also” of verse 9 is ambiguous. It is not clear whether the instructions that follow involve the prayer meetings or are more general instruction.

2. These instructions on adornment are just as important in their context (and so in ours) as the text that follows. Thus they should not be glossed over. In virtually all pagan and Jewish texts the way women dressed was a direct statement on her relationship with her husband and with men in general.

3. Thus as Paul moves from adornment issues to a women’s need to be in submission in public gatherings, these are two aspects of the same thing in a culture which assumed male dominance and female inferiority.

4. Scholer notes that those who would take verses 11-12 as normative for the church believe that verses 9-10 are culturally relative.

5. Verses 9-10 encourage dress and adornment for women that corresponds to the high moral standards of Jewish and pagan society and therefore presents the church as of good reputation and without offense.

11A woman should learn in quietness and full submission. 12I do not permit a woman to teach or to have authority over a man; she must be silent.

E. Traditional

1. Douglas Moo says that the Greek connective particle de, which begins verse 11 (this particle is not reflected in the NIV translation above), usually has a mild adversative force (but). He takes the “but” to mean that verse 12 defines further the point in verse 11. He translates it, “Let the women learn…with full submission; but (de) full submission means also that I do not permit a woman to teach or to exercise authority over a man.”

2. The word “permit” (epitrepo) is in the present tense and means “I am not now permitting…” Feminists take this to mean that Paul’s council is limited and temporary. As to whether Paul means “only at this time” or is only making a general, and therefore timeless statement, cannot be known.

3. Moo believes that the teaching that is being prohibited is doctrinal teaching. Paul is nearing the end of his life and is concerned for the pure dissemination of the gospel. In addition, the problems in Ephesus revolved around false doctrine that was being taught. Its present application would be doctrinal teaching and preaching in the church, colleges, and seminaries. Other activities such as teaching Bible studies, for instance, may fall within the prohibition depending on the setting.

4. The object of the verbs teach and have authority is the word “man” (aner). Thus the teaching that is being prohibited is over men. The fact that a woman could have a teaching gift is implied in 1 Corinthians 12 but this text limits the scope of her teaching to women and children.

5. The verbs “teach” and “have authority” are joined by the typical “neither…nor” construction in Greek and shows that Paul was referencing two separate activities; teaching doctrine and having ruling authority are related but different activities that are both prohibited women in relation to men.

6. The verb “to have authority” is an unusual word. This is the only occurrence of it in the NT and its usage is rare in Greek literature. There are other, more common words for authority that Paul could have used and choice of this word might be more that just a vocabulary choice.

a. In a recent study on this word (“Authentein in Reference to women in 1 Timothy 2.12,” NTS 30, 1984, pp. 143-57) G. W. Knight III concludes that while the word can have the connotation “to domineer over,” it is actually another word meaning “to have authority.” It means then that women are not to be in the position of what might be called a “ruling elder” in a local church.

b. This interpretation will be seriously challenged by Dr. Scholer below.

7. One final note concerns the Greek words for man (aner) and woman (gyne). These are the normal words for husband and wife but can also be used to mean man and woman. Is Paul only speaking to husbands and wives here? Moo thinks that the context demands they be translated more generally as man and woman and applies to both the family and the church.

F. Feminist

1. In the same way that 9-10 are to be interpreted in a specific context in regard to the false teaching in Ephesus, so also are the mandates of 11-12. They are a part of the same paragraph and reinforce honorable patterns of behavior in the Greco-Roman culture. The women of Ephesus were being enticed by the false teachers to overstep their cultural boundaries in how (not if) they were to teach and exercise authority.

2. They are, therefore, ad hoc instructions intended to address those specific circumstances. These instructions have abiding value to us only as we extrapolate the timeless theology out of those cultural circumstances and apply them in our own, which are obviously quite different in regard to the role of women in the family and society.

3. Scholer does not think that the false teachers were elders in the church (contra Fee) because there are no specific instructions in regard to their behavior in public worship or prayer. The women were being used to infiltrate and disrupt on behalf of the false teachers, thus only the women being reprimanded.

4. Scholer takes issue with G. W. Knight’s conclusions about the word authentein. He says the translation problem cannot be completely resolved at this point because the word is used so rarely. Traditionally, though, the word has been taken to mean “to domineer over” or “to usurp authority.” It can even have the connotation “to murder” and other instances imply sexual deviance. Because this was such a rare word, Paul certainly chose it for the sense it conveyed. What Paul is saying then is that women are not to teach in a domineering way over a man; this verse, therefore, does not prohibit a woman from teaching in mixed company.

5. Dr. Scholer says that Paul couldn’t be prohibiting women from ministry because so many women in ministry engaged side by side with Paul. The fact that no woman is mentioned as teaching in the Pauline literature is an argument from silence. All it shows is the obvious: while teaching was done primarily by men, it does not say that they could not or did not teach.

6. The application of the text in our day is to educate women so they can teach without doctrinal error.

13For Adam was formed first, then Eve. 14And Adam was not the one deceived; it was the woman who was deceived and became a sinner.

G. Creation texts revisited

1. Paul will now cite two texts, one from Genesis 2 (woman taken from man) and one from Genesis 3 (Eve was deceived). The feminists will have to show that Paul’s citation of these texts does not imply a created order absolute.

2. Moo disagrees with Scholer that in verses 11-12 it is of no importance that Paul uses a creation text to make his points. The immediacy of the problem in Ephesus does not mean that the council is to be left in the first century. Indeed, the ground for his injunctions is timeless and the application that stems from it is, therefore, also timeless. This council, while for an ad hoc situation, is authoritative for the church in every generation because it was the position Paul took in every church.

3. To reiterate the moderate Susan Foh, we have here the only valid grounds for prohibiting a woman from ministry that puts her in authority over men, first because Adam was created first and second because Eve was the one who was deceived.

H. Adam was created first

1. Traditional

a. Paul used this priority of origin argument as one of his grounds in 1 Corinthian 11. The fact that Adam was created first meant for Paul that man has been given a headship responsibility over the woman. The feminists who say that there is no indication of headship in Genesis 2 have to get around the fact that Paul did see it there. The fact that he sees these restrictions as a part of the created order and not a part of the fall says that the cross nullified not headship itself but male dominating headship. The point is that male headship is violated when a women exercises authority over a man.

b. It has often been said that even an appeal to absolute principles to ground applications that are for a specific time and place does not make those applications absolute (Gordon Fee and Douglas Stuart, How to Read the Bible for all It’s Worth, Grand Rapids, MI, Zondervan, 1981, p. 73). Dr. Fee uses Paul’s recitation of Genesis 2 (he interprets man as women’s glory i.e., source of life) but points out that because Paul also uses “custom” and “nature” in his argument it shows that Paul’s specific council is relative.

c. Dr. Moo, on the other hand, says that 1 Timothy 2.11-12 does not fall in the relative category because the application (teaching and having authority over men) cannot be separated from the principle (man is the head of the woman). Again, one’s interpretation largely depends on one’s view of the meaning of headship. Moo’s exegesis is consistent with his interpretation of Genesis and so is Fee and Scholer’s.

2. Feminist

a. Scholer notes that one’s interpretation of the entire passage determines how the word “for” (gar) will be interpreted in verse 13. The word gar in Greek can mean either a ground or reason for the point of the author or it can mean a further explanation of what the writer has been saying. Thus for the traditionalist, verses 13-14 are the grounds for why Paul does not allow a woman to teach or have authority over a man—because it is part of the created order.

b. For feminists, the gar introduces an analogy to further explain the seriousness of what the Ephesian women were doing. They, like Eve, were not honoring their husbands, their source of life, and also like Eve, were in danger of being deceived. Therefore, they needed to watch out!

c. Scholer goes on to say that Paul is selective with his usage of the Genesis material and not always clear. This should make us cautious about being dogmatic about what Paul means in each case.

I. Eve was deceived

1. Traditional

a. The reason Eve was deceived was not because she was more gullible, as if she had some tragic flaw (this would be an indictment against the image of God). It had to do with the fact that she attempted to usurp the headship of the man.

b. This was exactly what the Ephesian women were being tempted to do, thus walking in Eve’s deception. In the same way that Eve was being deceived by false doctrine, so also the Ephesian—they were being duped!

c. Paul’s answer to them was to learn in quiet submission lest they threaten to overturn the apple cart of their local church.

2. Feminist

a. Even more problematic than Paul’s use of Adam being created first was his use of Eve’s deception. This text had been interpreted by the rabbis during the Second Temple period as demonstrating a flaw in the character of the woman. 
b. Scholer notes that even Moo and Hurley admit that it is hard to steer around what is implied in the traditional interpretation, namely that the woman is flawed. Moo endorses Hurley’s interpretation that women are not flawed but they are more gullible than men and this feminine characteristic prohibits them from teaching (!). Scholer says that this is the same as saying that they are flawed and is no solution.

15But women will be kept safe through childbirth, if they continue in faith, love and holiness with propriety.

J. This verse is notorious and in some senses falls into the same category as why women ought to have authority on their heads—because of the angels!

K. Traditional

1. Moo notes that there are a number of interpretations of this verse.

a. Women are going to be saved through the experience of childbirth (thus the NIV “through childbirth”). But this is an unusual usage of the word sozo (save) in the NT and it does not make much sense of the contingencies that follow—if they continue in faith, love and holiness.

b. The salvation Eve will experience will come through the childbirth i.e., the birth of Jesus (re: Gen. 3.16). But the word “childbearing” (teknogonia) is usually used to mean the birthing and rearing of children.

2. Traditionalists almost always reject these interpretations in favor of one that sees Paul saying that women will experience (cf. “work out your salvation” in Phil. 2.12) salvation if they maintain as priorities those key roles that Paul highlights throughout his writings i.e., raising their children, honoring their husbands, managing their households, etc. The women in question were probably all married so he could cite one category, childbearing, to refer to the whole of accepted female roles. Apparently the false teachers were saying that the women could only really experience life to the fullest if they could shake off the yoke of diapers and dishes.

3. Against this attempt to deter them from godly roles designed from creation, Paul admonishes the Ephesian women (and so any women) to adorn themselves with good works rather than worldly models of the liberated woman and accept the glorious call to husband and family.

L. Feminist

1. Scholer notes that this verse does not normally get equal weight by exegetes when wrestling with this passage. In his opinion it is the linchpin for interpreting this paragraph.

2. Scholer essentially accepts Moo’s interpretation, but because of the way he interprets the passage as a whole, does not draw the same conclusions that Moo does. Scholer believes that Paul is saying that the church’s reputation among the community for the sake of the gospel is preeminent. The false teachers were debunking marriage, and therefore having children, but this was destroying the church’s witness in the world. They should fall back in line with accepted patterns (like wearing head coverings in Corinth) for the sake of family and church.

7. Ephesians 5.21-33 / Colossians 3.18-19: Husbands love your wives as Christ loves the church

A. Introductory comments

1. The passages we have dealt with up to this point have had to do with things that Paul was or was not allowing women to do and say in the gathered assembly of believers. The passage we will deal with now (along with its less detailed parallel in Colossians) concerns Paul’s views of the relationship between the husband and the wife, parents and children, and slaves and masters.

2. In order to hear what Paul is saying we again have to examine his comments in light of his culture and within the literary context of the letter in which he was writing to the Ephesian church. He is also using what was known as “the household code,” a set of instructions for structuring family relationships in the Greco-Roman world.

3. In this text, is Paul reiterating God’s order for marriage that was set in place in Genesis 2 or was he simply working within the parameters for marriage within his culture? If the latter, then how do we apply Paul’s word to our culture which no longer assumes male-only roles and where women are, in some cases, more educated than men?

4. As always the key question remains how to interpret Paul’s instructions in the first century and apply those timeless principles to the twentieth.

B. The cultural background of Greco-Roman marriage

1. One of the factors affecting this passage is that many wives were converting to Christianity while their husbands remained attached to the worship of Roman gods. These conversions threatened the stability of the family, the dominance of the husband, and the societies’ perception of the Christian faith. In view of progress of women’s rights in some pockets of ancient society, those religions that were thought to ignore or threaten women’s traditional roles were viewed as subversive.

2. As was said above, women in general were thought to be followers, not leaders. Some thought that it was due to their gender while others didn’t consider it important enough to theorize about. Women who violated the stereotype were either ignored or esteemed as exceptions to the rule. But in most cases, the possibility of “women’s liberation” in the home and society was looked on as a threat.

3. To regulate Greek societal structure, Aristotle had broken down family relationships into what was called “the household code.” This code helped define the husband’s role as head of his household with his wife, his children, and his slaves. Early Christian codes might have doubled as an apologetic to show that Christian families were good members of society who did not seek to overturn the Roman system. If this is true then the codes represent a long-range response to basic Roman cultural objections to the gospel. Keener says that “stressing the wife’s submission would be important for evangelizing resistant elements in the Roman world and for resisting progressive cultural temptations for wives to affirm too much independence at the expense of their marriage.”

4. This is not to say that Paul advocated capitulating to culture; indeed he had no problem addressing those aspects of culture that needed to be immediately overturned and regularly wrote lists of behaviors that would be judged by God (e.g., Gal. 5.19-21).

5. One final note concerns whether in stressing the wife’s submission for the gospel’s sake Paul is ignoring the needs of women. The answer is “No” for he places his counsel for both men and women in the framework of “mutual submission” (Eph. 5.21).

8For you were once darkness, but now you are light n the Lord. Live as children of the light…16making every opportunity, because the days are evil. 17Therefore do not be foolish, but understand what the Lord’s will is. 18Do not get drunk with wine, which leads to debauchery. Instead, be filled with the Holy Spirit. 19Speak to one another with psalms, hymns and spiritual songs. Sing and make music in your heart to the Lord, 20always giving thanks to God the Father for everything, in the name of our Lord Jesus Christ.

21Submit to one another out of reverence for Christ.

C. 5.5-21: Spirit-empowered mutual submission

1. Paul sets the household code of Ephesians 5 in the context of Christian ethics. How Christians live is important not only to God, whose reflection we are to mirror, but to show the moral superiority of Christianity to the secular culture for the advance of the gospel. In contrast to the false stimulation of wine, the secret to living as children of the light is to be continually filled with the Holy Spirit (the verb filled is in the present tense i.e., “keep on being filled”).

2. The natural by-product of the continual filling of 5.18 is the overflow of worship and praise as described in 5.19-20 (loving God).

3. The mutual submission of 5.21, while marking a subject change, is the literary and thematic hook to the household codes that follow. Being submitted one to another is also a by-product of the Holy Spirit’s ministry (loving neighbor). 
a. The Greek verb hupotasso is in the middle voice, which means that the subject of the verb performs the action of the verb on itself. In this case one submits oneself by a choice of the will. Submission is a voluntary yielding in love for the sake of another. It is this kind of behavior that is to characterize every Christian relationship, even if one is “under” someone else in a functionally subordinate role.

b. The motivation for submission is “out of reverence for Christ.” The word “reverence” is the normal Greek word for “fear” (phobos). It doesn’t mean “afraid of” but rather “respectful reverence” for the one who loves us yet will hold us accountable for our actions.

c. We can only submit to others when we have submitted ourselves to Christ. Proverbs says that the fear of the Lord is the beginning of wisdom (1.7).

4. Mutual submission by the Spirit, then, is the assumption out of which 5.22-6.9 flows. All of Paul’s mandates to husbands, wives, parents, children, slaves, and masters assume the posture of mutual deference one brother or sister owes another as a co-equal in Christ (Gen. 1; Gal. 3.28). In a society where the woman was subjugated to the man, these were radical words. The concept that a man should become the servant of his wife was unheard of. And it was most unusual that in the passage that follows Paul would devote most of his instructions to the man on how to fulfill his role to his wife. In any other secular context it would have been the wife who would have been getting all the ink.

5. The key question here for the traditional and feminist positions is whether the context of mutual submission supports or negates gender-based roles.

a. Feminist: Is the submission that wife gives her husband in verse 22 just an example that could have also been used with the husband? Could Paul just as legitimately have said, “Husbands submit to your wives as to the Lord?”

b. Traditionalist: Or does the wife give submission in a way that the husband does not? Even though he is to have a submissive attitude toward her as his co-equal in Christ, when Paul calls the husband “the head” of his wife he is making a role distinction between the leader in the marriage and the wife who is to willfully submit to that leadership.

22Wives, submit to your husbands as to the Lord. 23For the husband is the head of the wife as Christ is the head of the church, his body, of which he is the Savior. 24Now as the church submits to Christ, so also wives should submit to their husbands in everything.

D. Submission 

1. Every passage in the NT that deals with the relationship of the wife to her husband says that she is to submit to him and uses the same verb (hupotasso; Eph. 5.22; Col. 3.18; 1 Pt. 3.1; Tit. 2.4f).

2. But in the same vein, it is important to point out that this is a mandate only given to the wife (the husband is never told to subjugate his wife). She and the man both know that they are equals and that the atmosphere of their relationship is mutual submission, but God is asking the woman to subject herself to the man out of humility and respect for him as her leader and source of life (I am joining the definitions of kephale; see below)

3. Elsewhere Paul has argued that women should honor men because she was created from man and for man. Thus later in the passage (5.33) Paul defines the wife’s submission as giving respect to her husband.

E. Headship

1. The man is to see this incredible act of humility and respect as a call to take seriously his role as her head; the life of Christ is his example of how to walk out his role.

2. We have already dealt with the word for head, kephale and seen that it could mean “leader” or “source of life.” Could not both of these nuances be a part of Paul’s meaning? Does not the assignment to be a leader imply a commitment to be a source of life to those that follow? Does not the role of resourcing someone imply authority to be that resource?

3. Kephale clearly means source in some of the NT texts but the idea of leader or superior in rank is the unambiguous meaning of Colossians 2.10 where Christ is the “head of all rule and authority.” Christ, then, has authority over all created beings yet is their source of life.

4. Jesus himself defined his relationship to the church by using the analogy of a vine and its branches in John 15. The fact that he is the vine and we are the branches seems to connote both the nuances under consideration. The branches are in a subordinate relationship to the vine yet the vine’s reason for existence is to give life to the branches. The vine is both leader and source.

5. The very fact that Christ’s relationship to the church in Ephesians 5.25 is used as the model for both the husband and the wife defines:

a. The role and the motive of the husband (leader/source) and;

b. The ground and the motive for the wife’s submission (leader/source).

6. Thus the husband’s headship not only sets him place to govern the family but also defines the attitude and motive with which to govern. The role of the wife is to give voluntary submission (respect) to her leader who is also her source of life.

7. As my head, Christ is my authority, and while I submit to him because that is true, the bottom line is that I obey him because I have learned that he is my source of life. I obey by faith (Rom. 1.5). The branches don’t look to the vine because it has been set in place over them, although that is true, but because in the vine they find their very source of life and existence.

8. Note that implicit in this concept is both Jesus’ and Paul’s understanding of Genesis 2 where the women was taken out of the man and created for the man to help him. The man’s job is to give her life in every regard.

F. The problem of men taking this too far

1. But doesn’t the fact that wives are told to submit to their husbands give license to the man to dominate over his wife? The answer in both the analogy of the head and the vine is unequivocally “NO!” This is exactly what he did when sin entered the world (Gen. 3.16: “and he will rule over you”) but Christ has crushed the head of the serpent.

2. In a culture where the emphasis would have been on the job description of the wife, Paul’s emphasis here is on the job description of the husband. He doesn’t say, “Husbands be head over your wives.” He says, “Husbands love your wives” (the word “love” is used six times to define the husband’s job). The onus is on him to lead in love just as Christ did.

25Husbands, love your wives, just as Christ loved the church and gave himself up for her 26to make her holy, cleansing her by the washing with water through the word, 27and to present her to himself as a radiant church, without stain or wrinkle or any other blemish, but holy and blameless. 28In this same way, husbands ought to love their wives as their own bodies. He who loves his wife loves himself. 29After all, no one ever hated his own body, but he feeds and cares for it, just as Christ does the church - 30for we are members of his body. 31For this reason a man will leave his father and mother and be united to his wife, and the two will become one flesh. This is a profound mystery - but I am talking about Christ and the church. 33However, each one of you also must love his wife as he loves himself, and the wife must respect her husband.

G. Traditional

1. Husbands are to love their wives just as Christ loved the church. Paul now lists some of the ways Christ has shown his love for his church as a model for all husbands.

2. He gave himself up for her: Paul is here defining “headship” as “savior.” This means that the husband’s job is to lay his very life down for his wife. The idea of male dominance, of subjugating the wife, is found nowhere in the pages of the Bible. Indeed the entire attitude of men toward women is to bend over backwards to serve their needs and to be for them a source of life.

3. To make her holy, cleansing her by the washing with water through the word

a. The resourcing of the woman is to enable her to become pure and holy. The man’s leadership should result in the woman’s wanting to love and serve God more. He should be her model of how to repent and seek God, for how to walk into one’s “stuff.” He should show her how it’s done.

b. He should be the model for Bible reading and devotion. The wife should see him having regular time in the word and be encouraged to do the same.

c. It is the man’s job to lead the way into worship, not holding back because of macho stereotypes but pressing into an intimate relationship with God.

4. To present her to himself (to Jesus) as a radiant church (wife) without stain or wrinkle or any other blemish, but holy and blameless

a. When life is done, the man is to present to the Lord the finished product saying, “Here she is Lord.”

b. In the same way that an artist lives for a showing, the husband fashions his wife over the length of their marriage to one day show her to the Lord for his approval.

c. The standard of his art is that she would be without stain or wrinkle or any other blemish. But lest the reader construe this as physical beauty which is the standard of the world (“man looks on the outward appearance but the Lord looks at the heart”; 1 Sam. 16.7), Paul defines what he means with the words “holy and blameless.” What he means is, “Husbands, have it as your goal to present your wives to me without stain or wrinkle, that is to say, holy and blameless.”

5. As one loves one’s own body, feeding and caring for it as Christ does the church (for we actually are members of Christ’s own body; we are one flesh)

a. The husband’s job seems impossible! But Paul says it isn’t because we give this same kind of attention every day to our own bodies. We groom them and pamper them and notice every little ache and pain. We spare no price when our own pain is in view.

b. In the same way we are to cherish our wives, pampering their needs.

6. This is a profound mystery: Marriage was designed by God from the beginning to be a picture or parable of the relationship between Christ and his church.

H. Feminist

1. The rendition of this text given above reflects the traditional approach to interpretation. Scholars such as Craig Keener concede that this is what Paul meant in his cultural context but then say that this gender-based approach to marriage no longer applies since the cultural circumstances have now changed. Keener’s reasoning is that the household code goes on to include instructions for slavery, an institution that no longer exists for the majority of the world. If Paul is teaching the permanent subordination of wives to husbands then he is also teaching the permanent subordination of slaves.

2. The point of this text, then, is that Christians must always submit to those in authority in love but this in no way requires the same authority structures for all cultures. Paul’s strategy for the advance of the gospel was to overturn whatever he could that was immoral in culture but for those things that would have caused too much upheaval at once he insists that Christians act within those immoral structures in ways that are so morally superior to them that the principles will one day win out. Paul concedes a few battles along the way for the sake of the war.

3. Keener’s position assumes that the instructions for husbands/wives, parents/children, and masters/slaves rise and fall together as a unit as if they were all of equal weight. But this assumption could be challenged. There is a great divide between the family unit and slaves, even though they could be grouped together in ancient culture. While Paul appeals to a creation text to define marriage (“one flesh” in Gen. 2.24) and the Ten Commandments to define the child’s relationship to the parents (“honor” in Ex. 20.12), he cites no key OT text to define the relationships between masters and slaves.

8. Preliminary conclusions

A. After examining the biblical texts on women in leadership, I have to conclude that it impossible to ascertain with certainty whether there was headship/submission in Genesis 2. As was said above, the decision the exegete makes on this fundamental issue will color one’s exegesis of all the passages that follow. What one finds is largely determined by the decision one takes on the meaning of the creation texts.

B. We would hope that the NT writer’s interpretation of those stories would shed some light on them but Paul’s statements are anything but clear given the different culture and the impossibility of determining the nuances of the word kephale.

C. The one thing that is clear, however, is that the NT knows none of macho male dominance and the subjugation of women. Indeed, the entire Bible affirms the value of women as equal partners and helpers to the man. That this has been twisted into male domination is certainly the result of the Fall and has been radically overturned in the blood of Christ and the empowerment of the Spirit.

D. While it cannot be proven that women taught or led during either the ministry of Jesus or the career of Paul, there is certainly enough data to show that women were highly valued and trusted teammates.

E. Biblical feminists have shown, in my opinion, that the mandates for women to be silent and to not teach or be in authority over a man were cultural issues. Like a defense attorney’s job in litigation, the feminists have cast reasonable doubt on these texts, enough so where I welcome women teaching alongside men. Paul’s use of the word authentein, in view of its being a rare term, I would think indicates the idea of dominance over the man. What Paul is prohibiting is women teaching in a way that domineers over men and thus is not a prohibition on women teaching in the church or home.

F. On the other hand, it seems to me that Paul’s interpretation of the creation texts shows that he viewed them as reflecting some kind of male headship that was built into the created order. This headship involved both the responsibilities to govern the home and the church. Put another way, Paul seems to be saying that the man will one day have to answer for the home and the church in a way that the woman will not. While male headship has been warped by the flesh of men, its abuse does not call for a new order but the order of God under the empowerment of the Spirit.

G. The heart of mutual submission as co-equals is the attitude with which headship and functional subordination are to be played out.

H. Let it be said at this point that the moderate view I am taking could be wrong—both sides would call it inconsistent. For me, this subject is an issue of probability. The moderate position recognizes good points on both sides and affirms a compromise on the basis of greatest probability and reasonable doubt.

I. Ironically, in the culture in which I live, the United States, the suppression of women would be a serious hindrance to the transmission of the gospel. It seems that in Scripture, when there was a choice between gender order and mission, the default was mission. The bases of Paul’s arguments in his passages on women were based on cultural propriety for the sake of the gospel. Find the parameters of the culture and work within them. In church history, when men wouldn’t rise up to advance the gospel, God sent willing women.

J. The fact that God effectively used women in leadership in both the Scriptures and in Church history in both the home and in the church certainly must mean that leadership is based on gifts rather than gender, even though it is the norm for men to lead (as long as they lead in a healthy way). That God can gift women to lead is his sovereign decision that local churches should “bless” because it is what the Father is doing.
K. Application

1. Women should be educated alongside men and encouraged to teach in the context of the church in a way that does not domineer over the man, just as men should be encouraged to teach in such a way as not to dominate over their flocks.

2. We should retain the headship of men in the home and should teach Ephesians 5 with a view to male headship as defined as “authorized to resource.” The context or attitude of functional subordination is the mutual submission of co-equals. It should permeate the relationships of every brother and sister in Christ.

3. In the church it would seem that the norm would still be that men would lead as the senior pastor or direction-setter for a local church but when it is obvious that the call of God is on a woman she should be encouraged to step into that which God has put on her life. 
4. If there is a point of tension, the default should go to the furtherance of the mission of the gospel.
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